Introduction
On 17 August 2010, the Lebanese Parliament approved some modifications of the legal regime regulating foreigners' access to the labour market explicitly designed for Lebanon's Palestinians. This vote marked an important evolution in Lebanese-Palestinian coexistence by crystallising two narratives of this coexistence into a formal law-like compromise -which respectively opposed and supported the abovementioned reform. More precisely, as I will demonstrate in the following pages, these narratives not only constitute the main arguments used by Lebanese and Palestinian collective actors to support or oppose the proposals of legal reform, but they also shape the intellectual boundaries of this debate. Given their crucial role in shaping the subsequent legal and political discussion, this article describes and analyses these narratives focusing on two of their constitutive elements in particular. Any narrative on the Palestinian presence in Lebanon is based on both (normative) visions of what the Palestinian community is/should be and (normative) visions of how it is/should be connected to the Lebanese host society. Otherwise said, any narrative is built upon different sets of signifiers of the Palestinian displacement from the ancestral homeland and of the Palestinian emplacement in Lebanon. These signifiers are the main symbolic elements put forward in the political imagination of the Palestinian collective presence in Lebanon.
Since 1948, several signifiers have been elaborated and re-elaborated to point to the Palestinian presence in Lebanon as a single, homogenous, bounded group of individuals: exile, refugee-ness, armed struggle, criminality, political Islam, and social exclusion, among others. By looking into the signifiers produced and diffused by Palestinian collective actors during the debate that preceded the parliamentary vote, I aim to explore one fundamental question: how Lebanon's Palestinians (or at least some of them) depict their permanence on the Lebanese territory/in Lebanese society in the second decade of the 21st century.
After introducing the historic evolution of the legal framework that regulates Palestinians' access to the formal labour market and the main actors involved in the debate concerning its reform, I analyse the processes of symbolic production activated by the Palestinian mobilisation in favour of reforming the existing legal framework before August 2010 in the second section of the article. In the third section, I explore the connections between the representations and the symbols produced in favour of the reform of the legal framework, and the representations and symbols used to oppose any reform. There, I exploit the emplacement-displacement dichotomy 1 to explore how the above-mentioned representation and symbols can be conceived as elements of a "diasporic project" 2 used in the struggle over the meaning of the Palestinian presence in Lebanon. In the conclusion, I attempt to problematise the in-between-ness of this "diasporic project" by comparing the features of the struggle engaging Lebanon's Palestinian with other diasporic project-driven struggles as presented in the theoretical literature.
The corpus of data upon which this article is based was collected during 15 months of ethnographic fieldwork involving semi-directed interviews, participant observation sessions, and documental research. During this period, my role evolved in the eyes of my informants. Chronologically, I have been an academic researcher, a foreign volunteer working in a non-governmental organization (NGO) (namely Association Najdeh), a conference speaker, and an acquaintance. Of course, the quality and quantity of my inquiry was influenced by each of these positions in the field, which opened certain doors to me and closed others. A second limitation stemmed from the selection process of the most pertinent events among the imaginative, political, and legal phenomena that are the subjects of this article. For the sake of clarity, I limit myself to the description and analysis of the symbolic dimensions relative to the legal reform. Other dimensions, such as the fragmentation of Palestinian political parties and NGOs leading to competing mobilisations, have not been discussed in this article. However, these dimensions have been exhaustively explored elsewhere. 
Legal instruments shaping Palestinians' status
The complex history of Palestinian displacement inside Lebanon and the legal measures taken to regulate it is beyond the scope of this study. 4 However, it is useful to mention the constitutive elements of the regime regulating Palestinians' access to the Lebanese labour market to fully understand the framework of the debates on the reform. While in 1948 a ministerial decree established a committee in charge of registering the refugees, known as the Central Committee for Palestine refugees' affairs, Palestinians were initially considered as foreigners -i.e. any individual not fulfilling the criteria set by Lebanese law. Not until 1959 did the Lebanese Government create a specific directorate for Palestinian affairs inside the Ministry of the Interior and adopt specific procedures targeting Palestinian refugees, such as Decision No. 319. 5 Under this decision, individuals registered with the directorate were considered stateless, free to move inside Lebanon and exempt from the obligation of obtaining a residency visa.
In the 1960s, these freedoms were countered by the constraints imposed by the Lebanese authorities on foreigners' economic activities, which indirectly affected the Palestinians. In 1964, Decree No. 17561 obligated all foreigners to obtain work permits from the Ministry of Labour, with no exception for refugees. Thus, Palestinians were required to obtain a yearly work permit. The same act imposed affiliation with a professional association as a prerequisite to practice a number of professions. Since the rules of most Lebanese professional associations 6 require an applicant for membership to hold Lebanese citizenship,
7
Palestinians were prevented from accessing liberal professions. Finally, because of the reciprocity clause included in the 1963 Social Security Law, Palestinians were also excluded from all kinds of work leave (maternity, illness, work accident, occupational) and end-of-service compensation payments. 17 a PLO representative, and a high-ranking UNRWA officer. The main purpose of this committee is "to establish that the employment of Palestinian refugees and better working conditions is a win-win scenario for both the Palestinians and the Lebanese".
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At the "civil society" level -in addition to the committee including members from both governmental and non-governmental institutions mentioned above -a number of non-profit, non-governmental organizations engaged in the provision of welfare services and advocacy on behalf of Lebanon's Palestinians started public campaigns specifically promoting Palestinians' right to employment. Most of the organizations engaged in these campaigns belong to the group of associations labelled "Palestinian NGOs". 19 After 2005, these NGOs, through advocacy campaigns, started to put pressure, individually (as in the case of Palestinian Human Rights Organization (PHRO), Thabit, and Shahyd) or collectively (as in the case of the Coalition for the Right to Work led by Association Najdeh and Norwegian People's Aid (NPA), or via the FCEP), on the Lebanese authorities to reform the legal regime regulating Palestinians' access to the labour market. The majority of these campaigns were financed by ad-hoc donations provided by foreign NGOs. 20 Furthermore, these campaigns were coupled with foreign NGOs' pressure on European governments to lobby for Palestinians' rights through diplomatic channels.
All of these collective actors played a role in the 5 years that preceded the 3-month-long parliamentary debate that led to the vote on the reform of the legal regime regulating Palestinians' access to the labour market. Whereas most of them contributed to the agenda setting process, it hardly seems possible to measure whether Palestinian NGOs have been more or less effective in obtaining compliance from Lebanese authorities than the PLO, the UNRWA, and foreign governments. However, this is not the point to prove. What I will illustrate in the next section is that the Palestinian NGOs' contribution shaped the boundaries of the political debate by creating the corpus of knowledge used to represent the Palestinian presence in Lebanon through certain themes strictly related to very specific forms of emplacement and displacement.
Finally, it has to be pointed out that the processes of symbolic production did not move forward linearly from the establishment of the LPDC to the 17 August 2012 vote. On the one hand, they sped up when diplomatic pressures from some European governments and international organizations increased Lebanese institutional sensitivity to the issue of Palestinian employment, especially in view of the negotiations for the Lebanon-EU association treaty. On the other hand, a series of events distracted both the Lebanese authorities and Palestinian NGOs. The 2006 war with Israel, the crises of national unity governments, the destruction of the Nahr el-Bared refugee camp, and the intra-Lebanese armed clashes diverted attention to other issues and hindered the advancement of the Palestinians' employment rights. However, between 2005 and 2010, Palestinian NGOs continued to produce and diffuse statistical reports and other forms of knowledge concerning the employment conditions of Lebanon's Palestinians.
Reshaping the representation of the Palestinian community via
the debate over Palestinians' right to work in Lebanon: the NGO contribution
The following four quotes are very powerful examples of the two points I will develop throughout this section: first, I argue that the Palestinian NGOs produced converging representations of the Palestinian presence in Lebanon. Second, I contend that these representations shaped the intellectual boundaries of the imaginative processes underpinning collective actions and experts' debates concerning the reform initiatives mentioned in the previous section.
The NGOs-produced, converging representations of the Palestinian presence in Lebanon
The first quote opens a research paper authored by Jaber Suleiman, an independent Palestinian researcher and the founder of Ai}dun:
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Palestinian refugees in Lebanon are perhaps the most unfortunate and destitute grouping of Palestinian refugees in any Arab host country. They 21 Ai}dun-Center for Refugee Rights is a Palestinian NGO established by former PLO activists in 1999. Its activities mainly concern defence of and education about the right of return in Lebanon and Syria through the production and diffusion of written material on the issue and participation in public events.
are deprived of almost all civil rights and subjected to various forms of marginalization -spatial, institutional and economic -and this marginalization is often linked to exclusion and violence. These four quotations present three similarities: first, they usually initiate a section or a paragraph defining the main characteristics of the Palestinian community in Lebanon. Otherwise said, they are meant to provide the reader with the essential characteristics of the Palestinian presence in Lebanon. What is more, they are all originally drafted in English. Whereas Suleiman's paper, the Najdeh survey, and the PHRO report were only drafted in English, the FCEP text exists in both English and Arabic. Therefore, it seems safe to assume that the first three documents target mainly an English-speaking audience that is unaware or poorly This being said, Lebanon's Palestinians and the other Palestinian refugees are not entirely alike. The distinction is brought forward in the second unity-signifying theme of the quotes: the deprivation of basic human rights leading to "substandard" living conditions. The reference to a mix of discriminatory legal and economic situations represents a relatively new element in the history of the signifiers of the Palestinian presence in Lebanon. Even though poor living conditions and refugee camps have already been used in Palestinian nationalist mythology, 31 this image was not directly related to the deprivation of human rights, but to the loss of the Palestinian homeland -at least before 1982.
Finally, these documents and their narratives are all produced, published, and diffused either by Palestinian NGOs or by groups which include Palestinian NGOs as members, such the FCEP. The actual authors of these narratives of the Palestinian presence in Lebanon outlined in these quotes are key figures in Palestinian NGOs who are ideologically close to the PLO parties and economically dependent on foreign donors. 32 They also have similar profiles mixing political engagement with training in research institutions, as in the cases of Jaber Suleiman and Aziza al-Khalidi.
In conclusion, the Palestinian NGO-created reports (to which these quotes belong) provide the reader -regardless of being an English-speaking foreigner involved in development cooperation targeting Palestinians or an Arabic-speaking decision-/opinion-maker -with a representation of the Palestinians as a homogenous group of refugees who, because of the deprivation of their basic rights, are forced to live in dreadful living conditions.
The diffusion of NGO-produced representations and the intellectual debate on the legal reform
In order to demonstrate that these representations have shaped the intellectual boundaries of the collective actions and experts' debates concerning the reform initiatives, I take an epistemological stance similar to James Ferguson's concerning World Bank reports on Lesotho. 33 Hence, I do not take the documents mentioned above as exact representations of social reality, but as tools handled by collective actors in pursuing their perceived interests and their envisaged political projects. Therefore, I believe it is important to ask when, by whom, 30 Indeed, this comparison can be done only if one assumes the internal homogeneity of Palestinian communities scattered in the region, as Suleiman's paper, the Najdeh survey, and the PHRO report do. how, and to whom these documents -and the representations they convenehave been actually diffused after their elaboration. Three types of events favoured the diffusion of these reports in the public space: public presentations held by the organizations publishing the reports, specialist gatherings (such as academic conferences and expert roundtables) concerning access to the labour market for Lebanon's Palestinians, and the mobilisations linked to the 2010 campaign advocating the improvement of Palestinians' access to the labour market. Each pattern differs from the others in terms of: (1) specific transmission dynamics of the representation of the Palestinian presence in Lebanon; (2) different targeted audiences; and (3) varying objectives of the transmitting actor(s). Interestingly, the transmitted contenti.e. the positive economic impact of the Palestinian presence in Lebanon -stays the same.
The first type of diffusion activity consists mainly of public events organized by the reports' publishers. The public presentations of the Najdeh report, organized between the end of 2009 and the beginning of 2010, are concrete examples of these kinds of activities. In these meetings, the Najdeh director and the author of the study presented the Najdeh report at the local and national level by engaging mayors, ministers, and Lebanese Members of Parliament (MPs) in meetings in Beirut, Sidon, and Tyr. 34 The meetings were attended by the Information Minister Tarek Mitri, MPs from Amal, the Future Movement, the Popular Nasserite Organization, and local administrations' representatives, among others. Similarly, the Committee for the Employment of the Palestinians (CEP) workshop, organized in 2007 in Beirut to present its Mapping Palestinian Refugee Employment, engaged several UNRWA and foreign embassies' staff along with representatives of Lebanese ministries and directors of Palestinian NGOs. 35 In his opening statement, the chair of the CEP 36 declared: "This recommendation [to produce and diffuse knowledge] is the result of a realization that though Palestinian refugees in the workplace are a fact of everyday life, this employment remains, to a great extent, a grey area which needs assessing." 37 The main aim of these activities was to give visibility to the report (and its publisher) among donors, decision-makers, and Lebanese political organizations. The targeted audience consisted of journalists, representatives of the Lebanese authorities, diplomats, cooperation agency officers, UNRWA staff, and members of other NGOs. Finally, these activities allowed the reports -and the convened images -to simply exist in the public space. The second type includes public conferences and experts' workshop, such as the conference "Employment of Palestinian Refugees in Lebanon: Labour Market Realities within the Political and Legal Framework" at the American University of Beirut (AUB). In the opening speech of this event, the Issam Fares Institute 38 Director, Rami Khouri, stated that one of the challenges lying ahead for research on Palestinians and their employment is "to pin down reality, if there is one". 39 Indeed, this reality also constituted the main preoccupation of the conference's second panel -which dealt with Palestinians' access to the formal labour market. There, two AUB professors debated the differences between the Palestinian unemployment rates obtained through quantitative surveys and qualitative studies. In the discussion, they made reference to a 2003 FAFO 40 survey about the living conditions of Lebanon's Palestinians, one of the main sources of the FCEP report mentioned above. Moreover, in the question and answer session which followed, Aziza Khalidi -the head researcher with Najdeh and formerly responsible for the FAFO survey in the fieldbrought forward the Najdeh report to support her point on the lack of reliable figures about Palestinian employment. 41 Sari Hanafi (an AUB professor actively engaged in the promotion of Palestinians' rights) and Imam Khazaal (the representative of the Labour Ministry at the FCEP) acknowledged the existence of the Najdeh report and praised it for its quality. During the concluding discussion of the "Options for Lobbying and Advocacy" roundtable, the Najdeh director voiced her concerns about the actual diffusion of the research advocating Palestinian rights and called for more effective pressure on AUB alumni involved in the political institutional sphere. Similar exchanges occurred at the closeddoor roundtable organized at the Prime Minister's Office by the head of the LPDC in July 2010. There, the first two invited speakers were Jaber Suleiman, the author of the first report quoted above, and Souheil al-Natour, who, along with Dalal Yassine, co-authored another widely quoted study on the legal constraints on Lebanon's Palestinians in 2007. According to several roundtable participants, their interventions were supposed to illustrate their studies and research about the legal restrictions to Palestinians' access to the labour market and their effects on the living condition of the Palestinian community. On the basis of these presentations, roundtable members were supposed to come up with sound reform proposals.
Generally speaking, the linear narrative transmission from the speakers to the audience that characterised the presentations of the reports is replaced by a circularity in which experts contribute to the creation of "hard facts" with the purpose of guiding the decision-making process carried out by Lebanese decision-makers. Significantly, in both anecdotes data from different reports were confronted and opposed with the aim of providing individuals in charge of drafting the reform with an adequate basis of knowledge. Thus, it is not surprising that the targeted receivers are Lebanese politicians and civil servants in charge of regulating Palestinians' access to the labour market. In the end, through this modality, or pattern of diffusion, the mentioned reports acquire the status of shared references that orient the debate among experts and set the intellectual boundaries of the political debate.
The third type of diffusion activities includes mass-mobilising events related to the reform of the legal regime regulating Palestinians' access to the labour market. The most important among them, at least in terms of mobilised participants, 42 has been the march for the civil and economic rights of the Palestinians on 27 June 2010 in Beirut. The preparation of this event started in February of that year, when an organizing committee -formed by representatives of most Palestinian NGOs 43 and non-affiliated activists -was created to set up an advocacy campaign that culminated in a rally. The initiative was intended by some members of the organizing committee to be supported by a representation that counters the existing one, named hereafter the Lebanese mainstream representation. 44 As Ghassam stated, this is necessary to have an impact on Lebanese authorities' attitude: Ghassam's claim that the new narrative has to be based on concrete facts -such as economic arguments -rather than on an exclusively rights-based approach resonates with the position held by 'Ali. He explained how the organization of the rally started:
Often you need to create a certain narrative to support you. In the same conversation, 'Ali outlined the sources of the data used by the organizing committee to build the new narrative, which included the Najdeh and PHRO reports as well as the documents published by the CEP and the International Labour Organization's (ILO) local office. 47 Through the organizing committee's campaign, the narrative included in the reports -which portrays Palestinians in Lebanon as refugees who are forced into dire living conditions because of the deprivation of their basic rights -was translated into the discursive practices (such as the slogans, flyers, etc.) used during the rally and the other advocacy-related events.
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For instance, the main slogan of the rally, repeated during the demonstration by all participants and written centrally in the flyers calling for people's participation, said "Bidna na}aysh bi-l-karama li-n}awd". 49 The two main themes/topics of the new narrative (i.e., Return/ }awda and Dignity/karama) appeared clearly in the elaboration phase of the slogan. Indeed, during the committee meeting in which the slogan was formulated, two proposals were put forward: bidna na}aysh li-n}awd 50 and bidna na}aysh bi-l-karama.
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Refusing to forgo either one or the other, committee members agreed to melt the two proposed refrains into one. 48 The committee produced press releases, called for press conferences, organized expert workshops, etc. These events belong to the previous two patterns of diffusion and are not considered in this portion of the text. 49 "We want to live in dignity so that we will return" in English. Observation notes, 27 Jun. 2010, Beirut. a significant symbolic variation occurred. In the nationalist mythology produced by the PLO, karama referred to the first Arab victory ever obtained by Arab fighters against Israeli armed forces in the Jordanian village of Karama and to the general idea of armed struggle. In the slogan elaborated by the organizers of the march, the word "dignity" recalls the living conditions and the economic situation of Lebanon's Palestinians relating them to the minimum human rights standards. 53 Actually, this is the most innovative element of the NGO-produced narrative in comparison to those previously elaborated by the PLO and Palestinian political parties.
Finally, this type of diffusion activity differed greatly from the ones described above because its aim was not only to convene a message or engage in a discussion, but also to overtly oppose the Lebanese mainstream narrative and put pressure on Lebanese institutions. 54 In this sense, it had an explicitly contentious character, rather than a purely communicative purpose. In terms of the targeted audience, the richness and depth of statistical data supporting the NGO-produced narratives included in the written reports got lost in a singlesentence slogan. This adaptation of NGO-produced narratives, however, allowed for the expansion of the targeted audience, including the mobilised Palestinians and Lebanese who took part in the June rallies. Additionally, the symbolic references mobilised during the demonstrations were further diffused thanks to articles published in the most important national newspapers, such as al-safyr, al-|akhbar, al-liwa|, and mustaqbal. Finally, thanks to the connection of the organizers with an Ayn el-Hilwe hip-hop crew, the slogan of the 27 June 2010 march became the title of a downloadable rap song.
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In conclusion, the NGO-produced, converging narratives of the Palestinian presence in Lebanon constitute the main sources shaping the discussion at two levels. They set the boundaries of discussion at the level of the policy-orienting/ oriented debate among experts and specialists as well as at the level of the mobilisation practices engaging both Palestinian and Lebanese individuals and Lebanese political actors -such as the parties, the Parliament, and the Government. The potential outreach of the latter practices extends much further than the outreach of the former ones -which only concerned diplomats, politicians, civil servants, and cooperation workers. By widely diffusing the NGO-produced narratives among the refugee population residing in Lebanon, Palestinian NGO activists created a complex narrative based on symbolic references to displacement (i.e. refugee-ness) and emplacement (i.e. the dire 53 For an analysis of the use of the idea of "Dignity" in the Tunisian revolution, see M. Béchir Ayari, "Des maux de la misère aux mots de la 'dignité'. La révolution 4. "Dignity" and "Return" as constitutive elements of NGOs-produced diasporic project
As previously mentioned, Palestinian NGO activists formulated a certain narrative about the Palestinian presence in Lebanon to support their demands for legal change and to influence Lebanese decision-making. The symbolic span of the narrative went beyond these demands; it also incorporated a project of collective existence based on a specific process of imagination of the emplacement in Lebanon and of the displacement from Palestine. In this section, I construct an inductive argument in favour of the recognition of the diasporic character of this imagination consistent with Clifford's relational definition of diasporas. 57 The use of the concept of diaspora is not new in the academic literature on the social and political organization of the Palestinians living outside historic Palestine. Drawing on the early-1990s theoretical debate about this concept, 58 a number of researchers became engaged in a discussion on the essence of Palestinian displacement outside the Occupied Territories. 59 Sari Hanafi, Helena Lindholm-Schultz, and Juliane Hammer assert that considering Palestinian communities outside the Occupied Territories through diaspora lenses helps in understanding the political relations -in terms of representation structures as well as of identity construction -between these communities and the host societies without jeopardising the administrative, legal, and moral dimensions linked to refugee status (and to the Palestinians' loss of their homeland). On the contrary, Bassma Kodami-Darwish and Julie Peteet cast some doubts about the adequacy of this concept to describe the pattern of Palestinian displacement for two reasons. First, the demographic, spatial, and temporal characteristics of the displacement of Palestinians do not fit with the constitutive dimensions of diasporas isolated in the theoretical literature. 60 Second, these authors contend that the labelling of Palestinians as a diaspora has a profound political impact. 61 More precisely, it is contended that the fluidity and inclusivity of the notion of diaspora, as elaborated by post-national and transnationalism theorists, may help conceal the exilic dimension of Palestinians' displacement; 62 a dimension -signified by the right of return (h[ aq al-}awda) to Palestine -that occupies a central place in the imagination of Palestinian national consciousness. 63 The use of the diaspora concept in all of these works is highly problematic because of the teleological character willingly or unwillingly attached to this concept. Both diaspora supporters and diaspora opponents assume that this concept entails a certain integration of the displaced community into the host one. Starting from this assumption, these authors either contest the political ramifications of integration or try to understate them. Drawing on Lisa Malkki's seminal work about displacement, I propose to address the issue differently. More specifically, I propose setting aside the political ramifications of the use of the term "diaspora" in the Palestinian case 64 and to look at diaspora/diasporic projects as political means and not as political ends. By doing so, I concur with those scholars who "see the study of the everyday facts of diaspora, movement, and displacement as lens through which to examine the supposedly normal condition of being attached to a territorialized polity and an identifiable people". The NGO-produced narrative introduced in the previous section hinges on two signifiers: dignity and the dyad refugee-ness/return. But, to what do they refer? To which practices and perceptions? Concerning dignity, it seems clear that the demand for a change of the legal framework regulating Palestinians' access to the labour market aims at the enhancement of Palestinians' economic integration in Lebanon and, subsequently, the improvement of Palestinians' living conditions. The narrative diffused via the written reports and the slogans in the June rally drew on the symbolic reference to dignity to advance the integration of the Palestinian workers in Lebanese economic life. In order to enable this change, however, it proved necessary to invoke at the same time the notions of refugeeness/return. Without the latter, any modification of the existing legal measures would hardly have been possible because -as already hinted above -of its incompatibility with the mainstream Lebanese narrative about the Palestinian presence in Lebanon embodied in the existing legal measures.
The latter narrative is based on two keystones: the first one is that Lebanon's Palestinians are a security problem and should be dealt with as such; 66 the second is that any improvement of Palestinians' living conditions facilitates assimilation and their permanent resettlement in Lebanon. As Chaaban et al. lucidly pointed out:
Tawteen is the scarecrow that has been used within sections of Lebanese society to generate public phobia against according civil rights to Palestinians. Indeed through editorials in key Lebanese newspapers [. . .], Lebanese political groups accuse each other of promoting tawbyn, an act tantamount to treason [. . .] Others (including religious authorities) consider the mere talk of the Palestinians' right to work as being the first step towards tawbyn.
It is against these arguments -i.e., the mentioning of Palestinian involvement in the civil war and the (dishonorable) loss of the Palestinian homeland to justify the exclusion of the Palestinians from the Lebanese host society -that 'Ali, Ghassam, and other activists stood up and elaborated their own narrative of the Palestinian community as an economically integrated national minority striving to return to their homeland. In documenting the Palestinians' lack of dignity 70 in spite of their contribution to the Lebanese economy through informal labour with statistics, tables, and graphs, Palestinian NGO activists highlighted the advantages of economic integration for both Lebanese and Palestinian communities and legitimised the emplacement of the latter in the economic life of the former. At the same time, the boundary between the two communities was maintained by constantly referring to the Palestinian displacement and right of return.
On the one hand, stressing the fundamental importance of the right of return defused the allegations of facilitating naturalisation formulated by those Lebanese who opposed any reform of the existing legal regime. On the other hand, the claim that the NGOs' narrative put forward the right of return and called for humanitarian and basic rights just to avoid these allegations 71 is not consistent with the perceptions of NGO activists. According to my informants, the mention of return has implications going far beyond the debate taking place inside Lebanon. More specifically, the right of return (as well as the other symbolic references to Palestinian displacement) is not just a rhetorical tool used to end legal discrimination, but a symbolic reference to the actual capability to choose between going back to the Palestinian homeland or not. 72 Therefore, this connection with the homeland not only serves to demarcate the boundary between the Lebanese and the Palestinians, but it also perpetuates the unifying connection among all Palestinians. In a certain way, the distinctiveness entailed by referring to the right of return contributed to both differentiating the Palestinians from the Lebanese host society and increasing the internal cohesion of the Palestinian (imagined) national affiliation.
In rejecting the dichotomy of naturalization vs. return and putting forward symbolic references to dignity, the NGO-produced representation carved out the main signifiers of a political project aimed at the establishment of a community in-between; a community which strives for an enhanced emplacement in the host society and simultaneously cultivates the myth of the end of its displacement from its own homeland. 73 As a matter of fact, although Palestinian NGO activists did not openly invoke the notion of diaspora to further their political 70 As Youssef, an activist engaged in producing reports, once said: "we don't want to be weak in our action. We community is used to enhance its (economic) assimilation against the resilience of a host society's state institutions. In response to the initial questions concerning the imagination of the Palestinian presence in Lebanon, the empirical study presented in this article exposes two peculiarities of the diasporic project elaborated by Palestinian political entrepreneurs in Lebanon. First, it not only engages the Lebanese host authorities, the Palestinian displaced community, and the Palestinian homeland; it also involves Israel's colonial policies. Consequently, it entails contentious interactions that cannot be grasped using conceptualisations of diaspora that focus on the relations between homeland, host country, and the diasporic community. In this sense, the empirical study supports Kodami-Darwish's and Peteet's criticisms of the use of the diaspora notion in the Palestinian case. Second, the diasporic projects formulated by Palestinian NGOs' activists exploit the attachment to homeland to partially contrast the segregation carried out by the political authorities that rule over the host societies. Hence, the main object of contention, at least in Lebanon, is the integration of the local Palestinian community rather than the enhancement of its internal cohesion and its connections with Palestinians living elsewhere in the world. This conclusion supports Lindholm-Schultz and Hammer's and Hanafi's use of the notion of diaspora in the Palestinian case.
These peculiar traits suggest that, at least in Lebanon's case, Julie Peteet's warning about the dangers of assuming a Palestinian diaspora blending into the host society may be valid. I wonder, however, how beneficial it would be to discard the notion of diaspora as a politically-laden concept for understanding the social and political dynamics inside and among Palestinian communities living outside the Occupied Territories. As the second peculiarity identified in the empirical study seems to suggest, looking to spatialising imaginations of the Palestinian collective existence as diasporic projects elaborated outside the political "centre" of the Palestinian nation is helpful to partially frame the power relations that occur between the Palestinian communities settled outside the West Bank and Gaza and their host countries. Furthermore, this stance may prove to be helpful in assessing the empirical utility of the diaspora concept in the Palestinian case rather than the other way around.
